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God the Believer’s Portion. 
The Lord is my portion, saith my soul. Lam. ii. 24. 


Tuts is the language of a sanctified heart, of a heart in which the love of 
God is perfected. In the estimation of such a heart gold is but glittering dust,. 
and fame is but vanity. In such a heart there is deposited a treasure, compared 
with which every thing that the world esteems is valueless. It is the language 
of a heart that not only loves God, and loves hun supremely, but loves him er- 
clusively. Some whose attainments are lower may prefer him above their 
“chief joy ;” but they cannot say in the full and exclusive sense of the text, 
“ The Lord is my portion.” And yet, the state here presented is the only con- 
sistent and safe and satisfied ‘condition. Every consideration that ean be ad- 
dressed to a being capable of fear, of hope or of gratitude, urges us on to the 
very highest attainments in the divine life. And, in view of the great love 
wherewith God hath loved us, it surely is not too much that we should love him 
to the exclusion of every rival. If “the Lord’s portion is his people,” it is not 
unreasonable that his people should take him as their portion. | 

This text is exceedingly full of meaning, as will be seen upon a careful ex- 
amination, In the present discourse it will be considered as expressive of’ the 
feelings of a sanctitied heart. 

I. It expresses a preference for God before any and every other source of 
enjoyment. 
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1. He who feels thus will give up every sinful indulgence. 

We may sin by pursuing forbidden objects, or by pursuing unlawfully objects 
that are right in themselves. And to such a course we are not only predisposed 
by human infirmity, but strongly inclined by human depravity. It is true, that, as 
man was originally constituted, sin did not form any part of his happiness. But 
it is also true, that in fallen human nature there is a strong relish for sin,—an ap- 
petite which craves it as the vitiated appetite of the inebriate craves the intoxi- 
cating draught. The cup of sinful indulgence is full of deadly poison ; but to our 
perverted taste it is a poison so delicious, that, unless restrained by divine grace, 
we should inevitably drink it and die. This appetite is not wholly destroyed until 
the believer is saved from all sin. Like the recently disenthralled victim of 
vicious habits, he will feel a lingering relish for that which his soul abhors. 

2, And, by the way, this lingering relish for sin is the great obstacle in the 
way of the sanctification of believers, There are thousands who see and lament 
the plague of their own hearts, but cannot resolve to be wholly the Lord’s. 
They know the command, “ Be ye holy,” is binding, as binding as any in the 
Decalogue, yet cannot make up their minds to render a full and present obedi- 
ence. And they know not what deters them, but excuse themselves on the 
ground of the difficulties in the way of becoming holy. These difficulties are 
great and numerous, but to one who has fully resolved to be holy, and to be holy 
now, they are much more than half overcome. It is a disinclination to holiness, 
a secret relish for sin, which gives to their enemies the victory. And while so 
carefully concealed that its existence is scarcely suspected, it is this that robs 


God of his glory, and man of his true happiness. BY 


3. In the very beginning of the Christian life this depraved appetite must be 
resolutely and perseveringly denied. Accordingly it is written, “ ‘They that are 
Christ's have crucified the ilesh with its affections and desires.” How far a be- 
liever may be overcome by te.aptation without losing his justified state, it is not 
iy present business to inquire. But certainly no one who knowingly, willingly 


and perseversngly indulges in sin, is a Christian at all. Still, it is to be feared — 


that some professing to be the disciples of Christ, and who chcrish a hope of 
heaven, instead of erucifying the flesh, do actually “make provision for the 
fiesh to fullil the lusts thereof.” They not only sin, but sin of set purpose, and 
even seek opportunity to sin. Surely these have chosen their portion in this life. 

4. But he who feels as described in the text will also give up, for the sake of 
enjoying God's favor, even the innocent pleasures of life, if need be. 

Man is formed with an almost boundless range of capacity for enjoyment, 
trom the lowest animal appetite up to the most exalted spiritual endowment ; 
and every aptitude of his nature is furnished with its appropriate object of grati- 
fication, These increase in importance as we ascend from the lower to the 
higher, until the very suminit. of creature felicity is gained. Thus countless 
sources of enjoyment are opened to man, which, had it not been for the fall, 
would have been pure and perpetual. And even as it is, they send forth streams 
of happiness which flow along through the waste howling wilderness of life, 
causing the desert to “rejoice and blossom as the rose.” They are sweet, ex- 
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ceedingly sweet to the taste; yet the believer would choose that all should be 
dried up rather than be deprived of communion with God. : 

5. And this preference is most commonly put to the test. When the estima- 
ble young man whose unhappy choice is recorded in the Gospels, sought to 
“inherit eternal life,” he was required to relinquish his honors, give all his great 
wealth to the poor, and become a self-denying, cross-bearing follower of Jesus. 
Moses, in order to gain “ the recompense of the reward,” must renounce all the 
“treasures of Egypt,” “ refuse to be called the son of Pharaoh’s daughter,” and 
“suffer affliction with the people of God.” And the noble army of martyrs, 
whose blood was shed in defence of the truth, were called to suffer the loss of 
all — even life itself, for the sake of Christ. 

6. It is true, we are not commonly required to make such sacrifices as these, 
but he who would be a Christian must be prepared to make them. ‘There must 
be the spirit of sacrifice—a spirit that would give up father and mother, wife 
and children,—all that the heart holds dear on earth, for the sake of enjoying the 
favor of God. For the Savior himself has declared, “ Whosoever will save his 
life, shall lose it; and whosoever will lose his life for my sake, shall find 1t.” 
There are many who desire to be Christians; and with feelings of deep concern 
inquire, “ What good thing shall I do that I may have eternal life?” But the 
prospect of sacrifice and self-denial keeps them back. ‘They hesitate ; and 
while they hesitate, the day of their probation —_ away, the shades of evening 
gather around them, and all is lost. 

Il. The language of the text denies that any other source of enjoyment but 
God is necessary to the believer's happiness. 

1. What has been said heretofore applies to the lower as well as the higher 
stages of Christian experience. We are not always aware of the strength of | 
an attachment until it is tried; and many sincere but timid Christians may not 
know to what lengths their love for God would carry them in making sacrifices 
for his sake. But all true disciples of Christ must love and do love the Crea- 
tor more than the whole universe of creature good. Yet while they may feel 
that in the greatest privations they could be happy, “if Jesus would dwell with 
them there,” they cannot conceive that they could be equally happy with or 
without creature good. And, consequently, they feel that if these lesser streams 
of enjoyment were dried up, it must of necessity lessen the amount of their 
happiness. ‘They love God above all things else, but do not love him with all 
the heart. 

2. But we come now to consider a still higher state,—a state in which we 
realize that not only is God “in all,” but that he is emphatically “Jl in all.” 
He is the real author of all true happiness, whether he communicates directly or 
through the medium of some one of his numerous agencies. Every thing that 
we have been used to consider a fountain of enjoyment, is in reality only a 
channel through which God conveys happiness to his creatures. If the stream 
be traced back to its source, it will always be found issuing from that inex- 
haustible fountain of all good. Still, we are so accustomed to receive our 
enjoyment through these instrumentalities, that we find it difficult to realize that 
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we may be just as happy without them as with them. But the language of the 
sanctified soul is, 


“« None but Christ to me be given ; 
None but Christ in earth or heaven.”’ 


3. This cheerful renunciation of all for Christ’s sake, embraces, of course, all 
temporal good. St. Paul often speaks of his sacrifice of worldly advantages ; 
but speaks of it not as a matter of complaint or regret, but for the purpose of 
illustrating the excellency of the Gospel. For its sake he not only “ suffered 
the loss of all things,” but suffered cheerfully, nay, joyfully. He regarded the 
most valuable temporal advantages with feelings of indifference, and used the 
very strongest language in describing his views of the utter worthlessness of al} 
sublunary good. Ile had learned that true happiness does not, necessarily, de- 


pend at all upon external circumstances. 


4. And as it does not depend upon temporal advantages, so neither does it 
depend upon religious privileges. It is true, as in nature so in grace, God has 
ordained means through which to pour blessings upon the souls of his people ; 
and if we needlessly forsake or neglect the means, we cannot expect the bles- 
sing. But when, by his own act, God deprives us of the means, he does not 
therefore deprive us of the grace. We cannot, under ordinary circumstances, 
expect good unless the appointed meins for obtaining it be employed ; but if 
God should see fit to lead his people into the desert, he can send supplies by 
the ravens, or rain down manna from heaven for their sustenance, This prin- — 
ciple is of great practical importance in connection with the subject of holiness. 

5. Many who earnestly desire to be saved from all sin, are looking to the 


‘means instead of the Author of grace. Of. this, however, they are not aware ; 


the poisonous error being carefully wrapped up in the most wholesome truths. 
That the means of grace should be used with all diligence,—that good works 
should be faithfully perforimed,—that self-denial “should be resolutely practised, 
are truths of limmense importance. But it should never be forgotten, 
that whatever good may follow these efforts, it is God that doeth it. As they 
have no atoning merits, so neither have they any sanctifying power; but sanc- 
tification as well as justification is a free gift on God’s part, and is received by 
simple faith on our part. | 
6. And a kindred error into which multitudes fall, is, that they must wait for 
some special intluences before they can obtain the blessing. They are waiting 
for the troubling of the waters, while Jesus is all the time inquiring, “ Wilt thou 
be made whole.” They hear the inquiry, it may be, and are encouraged to 
expect rehef; but being ignorant of the mode of cure, they suppose they must 
wait till the waters are troubled,—till circumstances are more favorable, or 
their feelings in a better state, and then perhaps he will help them to step in. 
O, if they but “ knew the gift of God,” if they would but believe, how soon they 
would be healed. The Savior is waiting to heal them,—to heal them now, and 
to heal them with a word; anda word from the Savior is better than all the 
troubled waters of Bethesda. 


7. Many also that have obtained this great salvation, fail of that perfect rest 
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in God which it is their privilege to enjoy. Their faith, it is true, has in some 
sense reached its maturity, but they have not learned how to exercise it to the 
best advantage :—there is no lack of confidence in God, but a defective view 
of their privileges as his children :—they believe his promises so far as they 
understand them, but have not yet learned how great and precious those pro- 
mises are, and how universal in their application. When the heart overflows 
with sensible comfort they can repose upon God, but in outward affliction and 
internal desolation they can only cling to him, and that too with trembling. 
When will believers learn under all circumstances to “ trust and not be afraid ?” 
When will they learn to “ be careful for nothing ; but in every thing by prayer 
and supplication with thanksgiving let their requests be made known unto God ;” 
and then with unbroken composure await the result? Then, and then only 
will they learn it, When they learn to say in the exclusiveness of its meaning, 
“ The Lord is my portion.” 

Ill. The text asserts the actual fruition of God as the believer's privilege. 

1. It has thus far been viewed as excluding every thing else from the cata- 
logue of the sanctified believer’s treasures. In accordance with these views, 
if a record were made of our enjoyments, every innocent pleasure would be 
ascribed to God as its author, and not in any degree to the medium through 
_ which it was conveyed to us. And in summing up those pleasures we should 
find that it would not affect the result whether agencies had or had not been 
employed in their communication. But the meaning of the text is not yet ex- 

2. For if, according to this view, the disciple of Jesus has sacrificed much, 
he has gained much more. If his heart is emptied of the world, it is filled with 
God. If he has lost his relish for the ordinary pleasures of life,—if he has for- 
saken the turbid and inconstant streams of earthly felicity, it is that he may 
partake of holier delights,—that he may drink at the pure and the unfailing 
fountain of heavenly bliss. God fills with himself that heart from which every 
thing else is cast out. | 

3. There is scarcely any thing in which the greatness of God is more strik- 
ingly manifest than in his wonderful condescension to our fallen race. Poor, 
insignificant and polluted man feels himself degraded by kindly social inter- 
course with those in a more humble position than himself. So extremely little 
is the greatest of human beings, that he cannot mingle with his brethren with- 
out losing that distinction which he so eagerly covets. The consequence is, a 
great gulf is fixed between the higher and the lower classes of human society ; 
and the former are always seeking to withdraw themselves as far as possible 
from the latter. But “thus saith the high and lofty One that inhabiteth eter- 
nity, whose name is holy; I dwell in the high and holy place, with him also 
that is of a contrite and humble spirit, to revive the spirit of the humble, and to 
revive the heart of the contrite ones.” Pride is always evidence of meanness, 
and the would be great are the really litle. 

4, And yet we cannot but wonder, in view of the confiding, affectionate and 
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blissful intercourse which the believer is permitted to hold with his heavenly 
Father. This delightful intercourse was enjoyed by Enoch, who “ walked with 
God :” by Abraham, “the friend of God ;” by Moses, to whom the Lord spake 
“ face to face, as aman speaketh to his friend ;” and by an innumerable com- 
pany of patriarchs and prophets and righteous men who lived under former dis- 
pensittions. It was embraced in that ancient promise thus quoted by St. Paul, 
“JT will dwell in them, and walk in them; and I will be their God, and they 
shall be my people.” It was clearly implied in a great multitude of prophecies 
and promises and exclamations and declarations of the Old Testament Scrip- 
tures. | 

5. And it is still more fully revealed in the Scriptures of the New Testa- 
ment. It is plainly intimated in that precious promise in our Lord’s sermon on 
the mount; “ Blessed are the pure in heart ; for they shall see God.” It is still 
more clearly promised in the last interview which Jesus had with his disciples 
before his passion. “Ifa man love me he will keep my words; and my Father 
will love him, and we will come unto him, and make our abode with him.” But 


the cup of blessing is filled up in that wonderful prayer offered at the conclu- 
sion of this interview. Who can fathom its depths? Neither pray I for 


these alone; but for them also which shall believe on me through their word: 
that they all may be one; as thou, Father, art in me, and I in thee, that they may also 
be one in us; [in them, and thou m me, that they may be made perfect in one.” 

6. After such promises and such a prayer nothing seems extravagant; and 


we are not surprised to hear the Apostle say to his brethren, for the purpose of | 


giving force to his reproof, “ What! know ye not that your body is the temple 
of the Holy Ghost which is in you?” Neither do we feel that we are asking 
too much, when, together with Paul, we bow our knees unto the Father of our 
Lord Jesus Christ, of whom the whole family in heaven and earth is named, 
that he would grant unto us, according to the riches of his glory, to be 
strenrthened with might by his Spirit. in the inner man; that Christ may dwell 
in our hearts by faith; that we being rooted and grounded in love, may be able 
to comprehend with all saints what is the breadth, and length, and depth, and 
height; and to know the love of Christ, which passeth knowledge, that we 
might be filled with all the fulness of God. | 

7. ‘Time would fail us to speak of all the “exceeding great and precious 
promises” that relate to this wonderful proof of experimental Christianity. 
Glorious beyond description is the believer's privilege in this respect. One who 
had just begun to “see God” as “the pure in heart” only see him, was ready 
to cry out, * O the ocean! O the ocean!” N othing short of the almost bound- 
less and fathomless ocean could illustrate, even faintly, what he then realized 
as his privilege. And St. Paul may have had this same subject in view, when, 
inthe language of a still more ancient writer, he exclaimed, “ Kye hath not 
seen, nor ear heard, neither have entered into the heart of man, the things 


which God hath prepared for them that love him. But,” to our unspeakable joy, 
“God hath revealed them unto us b 


partakers of the divine nature.” 


y his Spirit.” Even now we “ are made | 
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&. When one first enters a justified state, he is delighted with the prospect 
that opens before him. But his vision is yet feeble, and the view is obscured 
by clouds of rémaining sin, so that he cannot see clearly. But when sanctified 
throughout, the spiritual sight being fully restored, and all the mists of sin dis- 
pelled, the view becomes perfectly ravishing. But even then, he has but just 
entered the borders of the promised land, and knows comparatively little of its 
inexhaustible resources of spiritual wealth. “ Justification,” says the pious 
Bramwell, “is great,—to be cleansed is great,—but what is justification or the 
being cleansed when compared with this being taken into himself” In such 
a state the following strong language of the poet seems nothing more than sober 
truth: 


“The bliss of those that fully dwell, 
Fully in Thee believe, 

more than ange] tongues can tell, 
Or angel minds conceive.”’ 


9%. Tam deeply impressed with the belief that the great mass of even mature 
Christians live very far below their privilege. — It is true, we are not to 
suppose that those who have received God as their portion will therefore be 


free from temptation and sorrow, ‘There is nothing in the Bible, and nothing. © 


in actual Christian experience, to authorize an expectation of perfect and unin- 
terrupted rest, from either outward or inward afflictions in the present life. Yet 
certainly much more is promised than is ordinarily enjoyed. Let any enlight- 
ened Christian look carefully into that deep promise, “ Ask and ye shall receive, 
that your joy may be full,” and he must see that it goes very far beyond the 
common experience of even those who are *“ made perfect in love.” We fail to 
receive all that is promised, not because God is unfaithful, but because we do 
not claim at his hands. ; 

10. But why do we not claim. It is not that we fear being burdensome to 


our heavenly Benefactor by asking too much at !is hands: for he is glorified 


when we are benefitted by his bounty. It is not that we fear to exhaust our 
heavenly inheritance by receiving too much of it in the present life: our trea- 
Sure accumulates in heaven in proportion as we make use of it on earth. It is not 
because we need it not for our comfort and safety in this dreary and dangerous 
wilderness :—it is our all here as well as hereafter. Why then do we shrink 
and hesitate and fear to claimn our full portion. O my beloved brethren, suffer 
the word of exhortation. Consider the multitude and greatness of your wants ; 
—the inexhaustible stores of gospel grace ;—the infinite bounty of the Donor; 
and then ask and expect accordingly. You shall not ask in vain ;—you cannot 
ask too much; for “he giveth liberally and upbraideth not.” 

A few closing reflections and I have done. 

1. How satisfying ts the believer's portion! Those who seek happiness in the 
world are always disappointed. They prove by their own sad experience that 
“all is vanity and vexation of spirit.” But he who has chosen God for his por 
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tion, already enjoys what the Psalmist anticipated when he said, “I shall be 
satisfied when I awake with thy likeness.” He can sing with a full heart, 


“Thou, O Christ, art all I want; 
More than all in Thee I find.”’ 


9, How secure is his treasure! The thief may rob him of his wealth ;—the 
slanderer may deprive him of his good name ;—death may invade the family 
circle, but his real treasure remains untouched. And though storms should 
sweep over the earth, and leave nothing but ruin and desolation behind, yet his 
possessions are safe above the furious blast. “ The ungodly are not so.” The 


streams of their enjoyment are dried up,—their leaky cisterns are dashed in 


pieces,—and they are ruined. Turning sadly away from the grave of their 
buried enjoyments, they exclaim in the bitterness of their hearts— 


‘Shall never Spring visit the mouldering urn! 
Shall never day dawn on the night of the grave !”’ 


3. How durable is the Christian’s inheritance ! If it is secure in the possession, 
it is also perpetual in duration. All the riches of this world shall fail,—the 
voice of mirth shall be hushed, and “the expectation of the wicked shall 
perish.” ‘The longest life has its close; the most enduring monuments of 
human greatness perish; and time itself must finally cease. ven “ the 
heavens shall pass away with a great noise, and the elements shal! melt with 
fervent heat; the earth also and the works that are therein shall be burned up.” 


~ But he who has given up all for Christ, though poor and despised by the world, 


is possessor of an‘ever-during inheritance. And while with holy exultation he 
cries, “ The Lord is my portion,” he is permitted to contemplate that portion as 
it stretches away through the immeasurable ages of eternity ; always produc- 
tive, and always affording supplies of happiness to the full extent of his im- 
mortal powers of enjoyment. 

“ Now unto him that is able to do exceeding abundantly above all that we 
ask or think, according to the power that worketh in us, unto him be glory in 
the Church by Christ Jesus throughout all ages, world without end. Amen.” 


No man ever arrived at Christian perfection, no man ever can arrive at that 
ennobling state, who walks by sight rather than by faith, of whom it cannot be 
said, as of the father of the faithful, “he went out, nof knowing whither he went.” 
Perhaps we may say, it is the highest attainment of the soul, (certainly it is the 


foundation of the highest or perfect state in all other Christian attainments,) © 


that of entire and unwavering confidence in God. O God, we are thine; for- 
ever thine. We will not let thee go, until thou bless us. And when thou dost 


peg us, still we will not let thee go. For without thee, even blessing would 
¢ turned into cursing. Therefore will we ever trust in thee. 
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THE DEATH OF MOSES. 


‘* And the Lord said, get thee up into the mountain and die there.’’ Deut. 32: 40 


Tue mandate came! “Thou must go up 
On Pisgah’s lofty mount to die, 
Far from thy people’s graves at last, 
Thy bones, O prophet king, must lie.” 
The eye that once had seen the Lord, 
Bore yet undimmed its glorious light— 
His manhood’s strength abated not, 
His dark locks waved with lustre bright, 
And yet with free, unfevered breath, 
God called the Patriarch to death. 


God called him up to die. Alone 
He left the green, and shady spot, 
Where Israel’s broad encampment lay, 
Their years of wandering are forgot ; 
a And not when Egypt’s chains were broke, 
Or Israel’s bands to victory sped,— 
Or at his word the fount was woke,— 
Or through the deep their steps were led, 
Had God’s long chosen servant been 
Robed with such majesty as then. — 


He went alone !—his strong heart stayed 
Upon the Lord Most High: no tone 

Of human love was on his ear, 
No hand was clasped within his own. 

What might that lonely death-bed be? 

| As fades some star into the light 
; Would that strong soul at last be free ? 

Or would its solitary flight - 

Be marked by human agony,—the strife 

Of mortal with immortal life ? 


Not so. Ecstatic visions pass 

~ Before his raptured eyes, 

The promised land from shore to shore, 
In smiling beauty lies. 

There, Zion rears its lofty head— 
There Israel’s Psalmist sings, 
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And Calvary in mystery lies, 

All hid by angel wings ; 
Till all revealed the glorious plan 
By which our God redeemeth man. 


He died. No marble marked the spot, 
No spices rare were o’er him thrown, 
Nor e’er to Israel’s longing eyes 
His human resting place was known. 
“ God buried him”—the lofty One 
Came from his dwelling place on high 
And made his grave! his faith had won _ 
Its angel watchers from the sky, 
And always o’er his sainted clay 
Their wings in glorious beauty lay. 


So mid the storms of life shall rise, 
O sorrowing child of earth, for thee, 
Dreams of that better land where yet 
Thy soul shall stretch its pinion free. 
And when God calleth thee to die, \ 
If thy heart’s faith be strong, 
As unto Israel's chief, at last 
Shall glorious visions throng, 
And angel wings that hour for thee 
Thy glorious pledge of welcome be. FLORENCE. 


“Valchiloches, La. June, 1846. 


For the Guide to Holiness. | 
A PILGRIM’S EXPERIENCE. 


Brorner Kixe:—The following experience is humbly sub- 
mitted for publication ; and if you think it worthy of a place in 
the “ Guide,” the consciousness of having contributed a small mite 
to so invaluable a work, will bring much satisfaction to the heart 
of the author. 

My parents were strict, pious Baptists. My natural disposition 
was serious and thoughtful, rather inclined to melancholy than 
gaiety. From a child I felt deeply the necessity of a change of 
heart to qualify me for the enjoyment of that world of spirits 
Where none but the pure and holy are permitted to enter. I was 
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timid and fearful, and the prospect of death was terrifying. I 
sometimes retired to secret places to ask God to have mercy on 
me and pardon my sins. When nearly grown, the Lord was 
pleased to send an affliction on me which blasted all my earthly 
prospects ; but with the affliction these w ords were applied to my 


mind: 


A filictions though they seem severe, 
Are oft in mercy sent.” 


1 often thought of the words, but my heart was unbelieving and 


-rather inclined to murmur at the dark ways of Providence ; and 


often did my wicked heart rise in rebellion against God, and _ re- 
proach him for unkindness and injustice. My convictions con- 
tinued to increase. I felt that T had a wicked heart. and that I 
was wretched and undone without an interest in the merits of the 
Savior. I began to seek with my whole heart the pardon of my 
sins. -I read the Scriptures and prayed frequently ; and employed 
all my energies to’ subdue every evil propensity — determined 
never to give up the struggle. Glory be to God, he did not suffer 
me to seek in vain. A ray of light penetrated my benighted soul, 
and I felt a peace and calm that I had never before enjoyed ; : and 
there seemed to be a “ still small voice,” assuring me that my sins 


were blotted out, and that I had acceptance with God through — 


Jesus Christ my Savior. But I was not satisfied ; the light which 
I had received was too dim, and my evidence w as not as : bright as 
I desired. I ventured to express to a friend the change that I 
had felt, but assured him that I could not take this for conversion. 
This confession brought with it an inerease of light and faith, 
Which grew brighter and stronger until every doubt was removed, 
and I was filled with peace, and love, and joy in the Holy Ghost. 
Death had no longer any terrors to me. l’or about three months 
| had neither doubts nor fears. I could say continually, 


‘Not a cloud doth arise to darken my skies, 
Nor hide for one moment the Lord from my eyes.” 


Had [ then seen the conflicts and difficulties that awaited me, | 
should have shrunk from the field of battle and sunk in despair. 
But the Lord has led me on step by step, and I have ever found 
his grace sufhcient for me. In my darkest and most trying hours, 
he has never suflered my faith to fail. I have fought a thousand 
battles, and he has given me as many victories. Glory be to God, 
I can now look back upon my past life, and with feelings of love 
and gratitude to God, say : 


“Tn all my ways thy hand I own; 
Thy ruling Providence | see.” 
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BPP 


How sweetly do I feel that all my trials and afflictions have been 
sanctified to my good. Glory be to God, for the praise is all due 
to him. “Bless the Lord O my soul, and forget not all his 
benefits.’ About the year 1833 I was thrown among the people 
called Methodists; and as I became acquainted with their doc- 
trines and customs, my heart was drawn towards them by the 
strongest cord of Christian affection. Surrounding circumstances 
made me feel it my duty, as well as privilege, to unite myself to 
this society of Christians. I have learned that there were yet 
higher attainments in religion than I had ever before thought was 
my privilege to enjoy. [was delighted. It was the very thing 
that my soul longed for. Whenever [ found any thing written 
upon the subject of “holiness” or “perfect love,” I read it with 
eagerness and a sincere desire to be made partaker of the blessing. 
I sought it in the sincerity of my heart, and sometimes felt that I 
was ready to lay hold on the blessing ; but my faith would waver, 
and thus I suffered myself to be deprived of this inestimable 
treasure for years,—sometimes doubting my privilege to enjoy it, 
and sometimes seeking it with my whole heart. 

Last fall | was very much encouraged to renew my efforts, and 
double my diligence. Several persons of my acquaintance had. 
professed to enjoy the blessing. I was fully convinced that it was 
my privilege also. And I determined, by the grace of God, 
never to give up the struggle, cost what it would; that I would 
never again rest satisfied unul [ felt that I had a clean heart, and 
enjoyed that * perfect love” which “casteth out fear.’ But in- 
stead of looking to Jesus immediately, as my all-sufficiency, I 
began to look at my own unworthiness and surrounding difli- 
culties. Consequently my mind became overwhelmed with dark- 
ness, and difficulties seemed to multiply and rise like mountains 
before me ; until my way seemed so hedged up that I almost de- 
spaired of victory. But I was continually encouraged: by my 


‘faithful pastor, to persevere, though all things should appear to be 


against me. I denied myself, and took my every cross ; and the 


language of my heart was, “'Though thou slay me, yet will I trust 


in thee.” While in this state of mind I heard a sermon in which 
the Savior and the promises were presented to my mind in a most 
striking and forcible manner. I had a severe conflict with unbe- 
hef. Atlength it gave way, and I felt that I had gained the victory. 
I felt that the Savior was mine, his peace mine, his promises were 
mune, and his love was mine. — I was inexpressibly happy, but did 
not, at that time, claim the blessing of “ perfect love.”’ I felt that 
in some degree, given me the victory. I was enabled 

ook to Jesus, and saw my way clearly. I continued to seek 


| 
e 
= 
, 
ay 


A PILGRIM’ S EXPERIENCE. 37 


~ 


the blessing with increased confidence and zeal. — I felt that the 
work was going on in my heart, and firmly believed that I should 
obtain it; but had an impression that it would be a gradual work. 
I expressed myself in this way.to my. pastor, with whom I was 
conversing upon the subject. He reminded me of the length of 
time that it had been gradually going on in my heart; and made 
it very plain to my mind that there must be a time when it would 
be instantaneous. The admonitions of that day sunk deep into 
my heart. I was edified, strengthened and encouraged. T[ felt 
deeply impressed with the awful sin of unbelief. T could not rest. 
I felt an aching void within which nothing but God himself could 
fill. J retired to my room and threw myself at the feet of mercy. 
{ wrestled and agonized, and read the Scriptures and sung until 
hed-time. My heart was very tender, and tears rolled copiously 
down my cheeks. Being w earied and almost exhausted in body 
and mind, I retired to rest and fell asleep. I awoke sometime in 
the night, and still felt that aching. void and those awful convic- 
tions of unbelief. I thought that the Holy Spirit was striving 
with me for the last time, unless | made a full surrender and took 
God at his word. I felt that it was believe—believe now, or be 
lost forever. I made a covenant with God, that if he would sane- 
tify me and give me a bright evidence, every power and energy 
that [ possessed, s should be wholly and unreservedly devoted to 
him my remaining days. [commenced singing the hymn, ‘ And 
ean | yet delay, my little all to give?’ &e. IL believe [ sung it 
through, and every line was in perfect accordance with my fecl- 
ings and desires, [| prayed in the sincerity and ferveney of my 
heart that God would take entire possession, and make me wholl 
his. [ ventured myself and my all upon the merits of that blood 
Which cleanses from all sin. My faith laid hold on the promises, 
and I claimed the blessing. No sooner had [ done this than a 
flood of light and love and joy poured into my soul; and 


[felt as conscious of the immediate presence of the Father, the 


Son and the Iloly Spirit, as [ did of my existence. I exclaimed — 
in the fulness of my heart, “ Now | am thine and thou art mine. 
Lam sanctified. O'! the sweet fulness of a Savior’s love. Never 
more withdraw thyself from me, and [ will be wholly thine. 
Glory be to God. — Bless the Lord, O my soul.” I felt that I 
Was conversing with an intimate, loving friend, and that there was 
a sweet union between God and my soul. Words fail to ex- 
press all that I felt that might, but it seemed to me that I was 
‘filled with all the fulness of God.” = That aching void was 


completely filled, and Ll was satisfied. This took place on the 
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24th of Dec. 1845. A day never to be forgotten. But in eterni- 
ty | expect to remember it, when [ join with the sanctified above, 
to sing the holy song —‘“ Unto Him that loved us, and washed 
us from our sins in his own blood; and hath made us kings and 


priests unto God, his Father ; to Him be glory and dominion for 


and ever. Amen.” 


But the tempter came and suggested to my mind that perhaps 


‘T had been deceived ; that [ had better not make an open confes- 


sion of this blessing, lest I should not be able to live up to the 
profession. I listened, and reasoned, and for some time “ kept 
back part of the price.” But [ found that this would not do. | 
lost. the witness, and my mind became overwhelmed with dark- 
ness. The sorrow and disappointment which I felt‘on this oeca- 
sion are indescribable. . Temptations came like a mighty torrent ; 
and it took all the strength I possessed, both of body and mind, 
to bear up against the assaults which were levelled upon me. 
Blessed be God, although he hid his face from me a little moment, 
he did not forsake me. [| held on to the promises with a trem- 
bling grasp. [| told my heavenly Father that | could not live with- 
out his smiles and his presence ; and promised solemnly that if he 
would restore that sweet witness to my heart, [ weuld confess on 


‘all suitable occasions all that he had done for me. This sweet 


promise was applied to my heart —**In due time you shall reap if 
you fart not.” I rested upon this promise, and in a short time 
the witness was restored. [ now longed for an opportunity to 
make this full and open confession. At length it was presented ; 
and [ believe if 1 had been certain of being put to death for it as 
soon as [ had done, it would not have deterred me for one mo- 
ment. And.O what strength and power did I receive on that 
occasion! | felt that [ was wholly given up to God, and my 
peace flowed as a river. Since that time I have sweet access to 
the throne of grace, and commune with my heavenly Father in a 
far more endearing manner than I could with my most intimate 
earthly friend. [ feel there is a sweet union between my soul 
and my Savior ; and that fear is cast out by perfect love. 


“Stretch my faith’s capacity 

Wider and yet wider still: 
Then with all that is in thee 
My soul forever fill.”’ 


| A Curistian Piterim- 
Lexington, Ky., June, 1846. | 
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For the Guide to Holiness. 
EFFECTUAL PRAYER, 


W uy is it that so much of the apparent praying of the present 
day produces so little effect? This question has been frequently 
suggested to my mind as one demanding a serious consideration. 
God has said to us in his holy Word, “ Ye ask and receive not, 
because ye ask amiss.’ There are doubtless many ways in which 
we “ask amiss ;” some of these we will briefly consider. 

If we cherish any sinful desires or alfections when we come to 


God tn prayer for blessings, we “ask amiss.” Says the Ps salmist, 


“Tf IT regard iniquity in my heart, the Lord will not hear me.’ 
We may "justly conclude from. this inspired declaration, that all 
sinful propensities must be heartily and entirely renounced before 
we can pray effectually. 

“Tf any man be a worshipper of God and doeth his w ll, him 
he heareth.” By this, we see that.active obedience to the divine 
will, is essential to our prayers being heard, and to ask for any 
thing While disobedient, is to “ ask amiss.” Another reason why 
many do not pray more. effectually is, they have not acquired a 
knowledge of the will of God, and consequently cannot pray 
understandingly ; and not to ask understandingly is to “ ask amiss.” 


The apostle Paul says, “1 will pray with the understanding ; and 


9? 


the Psalmist says, “ Sing ye praises with understanding.” —Igno- 
rance is not as some have supposed, “ the mother of devotion.” 
The word of God will bear me out in saying that no one can pray 
effectually who does not pray understandingly and intelligently. 
Of course [ do not mean in accordance with the wisdom of this 


world, but in accordance with the principles which the Holy Ghost 


and the unerring word of God teach. 


Again, another way in which we sometimes ‘‘ ask amiss,” 1s, we - 


do not have a specific object in view. The prayers of primitive 
saints, as recorded in the word of God, are remarkable for their 
definiteness, being generally confined to one particular thing. For 
instance Elijah prayed on one occasion for fire to come down from 
heaven to convince men that Baal was not the true God, and on 


another, that it might not rain, and again on another, that it might — 


rain. ‘lhe church prayed for the liberation of Peter from prison, 
the blind for sight, &c. All these were definite, but effectual 
prayers. Livery “Christian may see this in his own experience. 
When he received the pardoning morey of God, his whole soul 
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was then engaged for this specific blessing ; so also in reference to 
those who have experienced the inestimable blessing of entire 
sanctifichtion. There was one object before the mind, and that ob- 
“as attained. 

Tvill name but one other way in which we may “ask amiss,” 
and that is, we do not ask with a right faith. ‘“ The devils, (we 
are informed,) believed and trembled,” but they were not saved, 
though in one instance at least, their prayer was heard, and they 
were permitted to enter into the swine. For us to pray effectually, 
it is essential that we possess a sincere and constant faith, which 
recognizes the merits and efficacy of the Atoning Sacrifice as its 
foundation, its author and finisher. All other prayer is amiss, and 
must as a matter of course be inefficient. Much might be said on — 
this point, but my purpose to be brief, will not admit it. 


B.S. 


For the Guide to Holiness, | 


ALONE WITH GOD. 


THere is something peculiarly interesting in the state of one 
who feels himself to be alone with God. To the devout mind, no 
3 state can be more desirable. But to the ungodly, this sweet, this 
7 | unutterable consolation is not known. ‘There are times, especially 
in seasons of trial and affliction, that the wicked feel alone without 
God. ‘The cause is obvious. Man being possessed of an im- 
mortal mind, cannot find true happiness or support in any thing: 
short of God. But with God, though penniless, friendless, and 
afflicted like Job, he can and will be happy. He will be happy, 
because he seeks his happiness alone in God. 'True, he may take 
great pleasure in communing with the saints, but it is not like the 
pleasure he experiences when communing alone with God. The 
saint also Joves and enjoys the ordinances of God’s house ; but 
this love and this enjoyment bear no. comparison. with the divine 
presence that pervades and fills his soul when holding direct con- 
verse with the King of kings, and Lord of lords. Thus. the | 
prophet Daniel communed with his God: thus. the apostle Peter 

also, on the house-top; Paul also when “ caught up into Paradise 

and heard unspeakable words which it is not lawful fora man to 

utter ;”’ John also in the Isle of Patmos, and a host of others who 
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were permitted to draw near the — of the Eternal, and there 
commune alone with the great God. 

Dear reader, do you know any thing of those heights and depths, 
lengths and breadths of holy communion with God which those 
primitive saints enjoyed? If not, don’t say itis not your privilege 
to be thus blest. Just bear in mind, “God is the same yesterday, 
to-day, and forever,” and that ‘ che is no respecter of persons.” 
Consequently it is your blood-bought privilege to-day, to draw near 
to God and to realize his hallowed presence encirling your soul. 
The world, the flesh, and Satan will tarry behind while you are 
alone with God in holy and intimate communion. ©O how desira- 
ble to the weary, heavy laden soul is such a state! Blessed Lord, 
ever more give me this! I want no other heaven. B.S. 


For the Guide to Holinesa. 


THE ATONEMENT. 


It seems to me that all, who have had a clear view of their own 
hearts while in a state of nature, must feel their own unworthiness 
so sensibly as not to rely on any righteousness of their own, as the 
ground of their acceptance with God. With this consciousness 
of our pollution and guilt, all hope of deliverance and acceptance 
would be eternally blasted, and despair would be depicted on 


every countenance, were it not for the salvation, revealed to us in 


the “ glorious gospel of the blessed God.” — In this book of books 
we learn that an atonement has been made, justice has been sat- 
isfied, the polluted sinner may be cleansed from all unrighteous- 
ness, and made to stand perfect and complete in all the will of 
God. 

Let us now for a few moments, look at the great sacrifice that 
was made in procuring this salvation for us. As the sacrifice on 
the part of God was infinite, of course, our finite minds cannot 
comprehend it fully, but by the aid of the Spirit we may get some 
faint conceptions of its greatness, and our hearts may be melted 
into penitential gratitude, at the feet of him who loved us and 
gave himself for us. 
~ In sinning against God, men violated a law infinite: in its obli' 
gations and eternal in its consequences, They violently put 
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themselves into the power of a tempter, from whom an angel’s 


might was not sufficient to deliver. Hence among all the hol 


and intelligent creatures in existence, no redeemer and deliverer 
could be found. But the infinite God, against whom the sinner 


had rebelled, had an only-begotten, co-equal, co-eternal son. He 
was able to satisfy the demands of injured justice, and was mighty 
to save from the tempter’s power. Angels, archangels, cherubim, 
scraphim, all delighted to worship at his feet. 


‘‘ Majestic sweetness sits enthroned 
Upon the Savior’s brow ; 

His head with radiant glories crown'd, 
His lips with grace o'erflow.”’ 


With the power of omniscience he looked abroad upon the moral 
wastes of earth, saw the hopeless condition into which men_ had 
fallen, his bowels of compassion yearned over them, and he oftered 
himself to become the propitiation for sin, and with his own mighty 
arm to deliver from the tempter’s power. The Father saw what 
an infinite condescension there must be on the part of his Son, he 
knew the agonies which he must experience in accomplishing this 
glorious object; and under the influence of strong paternal love 
he might have exclaimed, “ How can T give thee up, O my Son !” 
But “ God so loved the world, that he gave his only-begotten Son, 
that whosoever believeth in him should not perish, but have ever- 
lasting life.”” Reader, are you the parent of an only child? If so, 
how strong must be your love for guilty enemies, to induce you, 
in procuring their salvation, to give your only-begotten child to 
suffer what was experienced by the Son of God? —_ But the bene- 
volence of God was so disinterested that his Son was freely given 
—the sacrifice was willingly made. ‘“ Thanks be unto God for 


unspeakable gift.”’ 


In getting a knowledge of the sacrifice which was made by the 
Son in procuring for us this great salvation, we need to look at 
his condition after “he took on him the sced of Abraham.” In 
the glory which he had with his Father before the world was, and 
which continued until his advent to earth, he was King of kings 
and Lord of lords. Nevertheless to save the people from their 
sins, he left his Father’s throne, laid aside his robes of glory, 
turned away from the adoration of pure hearts and glorified spirits, 
and soon he was seen by the objects of his mercy, as a smiling in- 
fant in a manger at Bethlehem. This was a condescension so 
benevolent in itself and so beneficial to the children of men, that 
the angelic hosts winged their way from heaven to earth, singing, 
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‘« Glory to God | in the highest, and on earth peace, cood will to- 
ward men.” 

This heavenly Prince came not in the pursuit of earthly honors, 
but he came to be a man of sorrows and acquainted with grief, 
In accomplishing his great object by saving pe world from sin and 
hell, he became so poor that he could say, “ The foxes have holes, 
-and the birds of the air have nests ; but JP Son of man hath not 
where to lay his head.” He eave up the worship and adoration 
of angels for the reproach and scorn of wicked men. While 
others slept, 


‘“ The cold mountain and the midnight air, 
Witnessed the fervor of his prayer.” 


While others feasted and sported in their sins, he fasted and 
azonized for them, till his prostrate body was covered with bloody 
sweat. When arraigned j in mock trial, rulers and subjects seemed 
to take delight in heaping their insults upon him; but with the 
meekness of a lamb, the mighty Savior opened not his mouth. 
He received the scourge on his back, the crown of thorns on his 
head, and the cross on his. shoulder, without a complaint escaping 
his lips. And when on Calvary, the blood streaming from many 
wounds, In an agony that beggars all description, the Son of God 
bore our sins in his own body on the tree. 


‘Thy body slain, sweet Jesus, thine, 

And bathed in its own blood, 

While all exposed to wrath divine, 
The glorious suff rer stood !”’ 

QO! for this love let rocks and hills 
Their lasting silence break ; 

While all harmonious human tongues 
The Savior’s praises speak.”’ 


All this sacrifice was made and all this suffering was experienced 
that souls might be saved from sin and its consequences. And 
now, dear reader, let me ask, in view of what has been done for 
us, Will you live in sin ae ll you grieve the Holy Ghost, and 
by unbelief keep out of your heart that seamed Savior, “who of 
God is made unto us wisdom, and righteousness, and sanctifica- 
tion, and redemption.” Your brother in Christ, 


W. P. R. 


The value of a thing is known by what it takes to preserve it, as 
well as by what it originally cost. Men may steal your diamonds, 
who would not trouble things of less worth. The cost of Rolinkes 
was the blood of the Son of God; ; and greatly does he mistake,who 


“supposes it can be preserved by any thing short of eternal vigilance. 
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For the Guide to Holiness. 


SUNRISE. 


The sun with splendor floods each cloud, 
More rich as nearer earth they lie ; 
Ilis cheering beams they bar and shroud, 

Yet fade on an unwilling eye. 


And morning’s gorgeous tints we love, 
Far more than day’s unshaded blue, 
Though her’s the rays that clothe the grove, 
And lend each fruit its ripening hue. 


So human hearts the moral sun | 
Love best when gilding low desires 
| From earth exhal’d; and still we shun 
The radiance of those purer fires, 


Which give to faith its strength and fruit, 

Spread warmth through nature’s barren clod, 
Bid the life-giving seed take root, 
: And draw each feeling up to God. . 


For the Guide to Holiness. 


“Thy Kingdom come. Thy will be done 
On earth, as it is dgne in Heayen.”’ 


An, were it given me to trace 
The starry pathway to the sky, 
To find the secret dwelling place 
Of Him, the Holy and the High— 


If close beside his upper throne 

I now might feel my spirit’s wing, 
And stand unaided and alone, 
Pik Where sersphs bow and angels sing— 


And if from heaven’s high altar came 
| A burning coal of living fire, 
* To touch my lips with hallowed flame, 
= And bid them speak the heart’s desire— 
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Would not this prayer, and this alone, 

With songs of Seraphim be given— ‘ 
“Thy kingdom come; Thy will be done 

On earth, as it is done in Heaven.” 


For lo! this earth, once fresh and green, 
When crowned with Eden’s perfect bloom, 
Now stands a dark unvaried scene 
Of madness, violence and gloom; 


Where captives raise their fettered hands, 
And tell their sorrows, Lord, to thee; 

Whose power alone can break their bands— 
Whose voice alone can speak them free— 


Where war still rides his guilty round, 
Pollutes the earth, and stains the sea ; 
While from the dark and crimson ground 
The voice of blood goes up to Thee— 


Where avarice shuts the rich man’s door, 
And suffering virtue wanders forth ; 

Where proud ones tread the humble poor 
Down to the pained and groaning earth— 


Then let this prayer, and this alone, 
Ascend at morn, at noon, at even— 
“Thy kingdom come; Thy will be done 


On earth, as it is done in Heaven.” 
Marr. 


From the ‘* Life of Faith,’ by Dr. Upham. 


ON THE CONNECTION OF FAITH WITH FEELING. 


Faith the foundation of feeling. Illustrated in the case of natural faith, which 
is the foundation of natural feeling. Religious faith followed by religious 
feeling. Faith and feeling correspond to each other in degree. Explanation 
of the faith of the heart. —T hose, who have Christ’s faith, ‘will have Christ’s 
heart. And this by a meprowery law of our nature. 


Fairu is the source, the parent of all true feeling. And in saying this, we 
ought to add, that we use the term feeling in a general sense; meaning by it. 
not merely the emotions, to which it is sometimes limited, but those other modi- 
fications of our sensibilities, which we include under the denomination of the 
desires and affections. 

2.—And it is proper to say here, that faith is the source, the parent of all true 
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feeling ed affection in the ne sense, as well as in the religious sense. Cer- 
tain it is, that this statement admits of an easy and a satisfactory illustration in 
the case of the affection of love. It requires no proof to sustain the assertion, 
that natural love is based upon natural faith. If we have entire confidence in 
another, if we believe him to be amiable and pure in feeling, and upright in 
principle, it is the natural result of such confidence, that we shall love him. 
And on the other hand, it will be very difficult, and [ think we may say it will 
be found naturally impossible for a person to love another, (except, perhaps, with 
that lower form of love, which is synonymous with pity or sympathy,) in whom 


he has no faith. And the same confidence, the same faith, which inspires the 


affection of love in the first instance, gives it permanency in time to come. The 
one perpetuates itself in company with the other. Suggestions may arise, and 
temptations may assail us, but love will live, if confidence does not perish. But 
how soon docs our love to a person, to whom we were once devotedly attached, 
cease, when our faith in him ceases! No sooner is the confidence, which we 
reposed in his amiability, in his truth and honor, and other estimable qualities, 
taken away, in other words no sooner is our faith in the existence of these 


traits taken away, than the love, which rested upon it, falls at once to the . 


ground. 


3.—The law of the religious affections is the same. They always imply the 
antecedent existence of faith, Religious faith, sustained by the Holy Spirit, 
but operating in a manner entirely analogous to the operations of natural faith, 


is undoubtedly the true basis of religious love. Without the key of faith the 


foundation of divine love, which refreshes and gives beauty to the soul, would 
never be opened within us. It would be impossible; because it would obviously 
be a result, not only without reason, but against reason. It is because we be- 
lieve, or have faith in God as just, benevolent and holy, as possessed of every 
possible perfection calculated to attract and secure our love, that we love him. 

4.—And there is another great truth or law, closely related to that, which has 
just been stated. Love not only requires faith as its basis; but it is equally 
obvious and equally certain, that our love will rise and fall, just in proportion to 
our faith. If, for instance, our hearts are full of love to God at the present 
moment, and we should the next moment cease to believe in him as a God of 
truth, goodness, and justice, our love would necessarily terminate at once. Or 
if our faith should not cease entirely, but should merely become perplexed and 
weakened for some reasons, our love would become perplexed and weakened 


just in the same degree. Such is the great law of our intellectual and moral 
being, and such is the doctrine of the Scriptures, 


0.—These principles help us to understand what is meant by the faith of the 
heart ; a form of expression which we frequently hear. Properly speaking, or 
perhaps we should say, speaking psychologically or mentally, faith seems to be 
an attribute of the intellect, rather than of the hea rt; an act or state of the un- 
derstanding rather than of the sensibilities. And yet it must be admitted, that, 
in the order of mental sequence, it is a state of mind, which, in consequence of 
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being subsequent to perceptions, lavs nearer the heart, is in much closer prox- 
imity with it, than some other intellectual states or acts.—But this is not the 
only or the most important particular to be considered here. The important 
fact, and the only one which can give a satisfactory explanation of what is de- 
nominated the faith of the heart, is the law of mental relation and action just 
now stated, viz. that religious affection is consequent on religious faith, and that 
they correspond to each other in degree. A faith of the heart, then, is a faith, 
which affects the heart. A faith of the heart is a faith, which works by love. 
“In Jesus Christ,” says the Apostle, “neither cireumcision availeth any thing 
nor uncircumcision, but farth which worketh by love.” Gal. 5:6, 


6.—I suppose, that there may be, and that there probably is a sort of faith, 
either so general and unspecific in its nature, cr so,weak in its degree, that it 
does not produce love. A man, for instance, may believe in Jesus Christ as a 
mere man, as an inhabitant of Judea in the time of Pontius Pilate, and as a 
very remarkable and good man. But this belief, which does not seem to differ 
from that which we have in Confucius and Socrates, never is, and never can be 
the source of such feelings, as those which naturally follow our belief in Christ 
us one sent from God,as the beloved son of the Father, as an authorized 
teacher, and as an atoning sacnfice. And then, again, our faith, even if it be 
right in other respects, nay be so weak, so vacillating, so closely allied to 
actual scepticism, as to fail of being followed by that love, which purities the 
heart; the only love which can be acceptable to God. ‘The faith of the heart, 
therefore, is that faith, which inakes a new heart; in other words, which in 
spires new affections; such affections, as are coniuriuable to God’s law and 
will. 

¢.—And faith has power to do this. Iaith can make a new heart; and 
nothing but faith can do it. In saying this, it will be naturally understood, that 
we speak of the mind and of mental sequence; in other words, of that which 
takes place in the mind and in the mental order, and not of any thing which 
takes place out of it and above it. We speak of secondary relations and 
agency; and not of him, who, in being the primary agent, is the life of the 
mind itself. We say, therefore, that in the order of mental succession, and in 
the gradation of mental iniluence, faith stands jirsé; first in time, and first in 
power ;.and that this view of the subject, we may properly speak of faith as 
having a creative agency, and as making a new heart. If faith be imperfect in 
degree, it will of course be followed by imperfect issues; it will make a heart 
imperfect as itself. But if it be strong, if it be assured, it will give a strong, an 
assured heart. If it be Abraham’s faith, it will give Abraham’s heart. If it be 
Paul’s faith, it will give Paul’s heart. If it be the faith which Christ had, a 
faith, which Satan’s arts could not shake, and man’s hostility could not perplex, 
and even the hiding of his Father’s countenance could not discourage, we 
cannot hesitate to say with reverential] gratitude, that it will give Christ’s 
consecrated heart ; a heart which never falters in the cause of truth and duty : 
a heart that can be nailed to the Cross for God’s name and God’s glory. 
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48 GUIDE TO HOLINESS. 


8,—And this takes place, as we have already intimated, not accidentally, but 
by an immutable law. Eternal law is at the bottom; and, therefore, eternal 
truth isin it. It is the law of men, the law of angels ; and we might add, with 
the simple modification that what is faith in the human mind becomes knowl- 
edge in the divine mind, that it is the law of God. God loves, and he can love, 
only what he knows to be a proper object of love. In men, who are not the 
subjects of absolute knowledge, faith takes the place of such knowledge ; and 
they love, and can love, only as they believe. “ Believe,” says Archbishop 
Leighton, “and you shall Love. Belreve much, and you shall love much.” 
_ And carrying out the principle to its legitimate issues, I think we may add with 
safety, Believe with all your powers of belief, and you will love with all your 

powers of love. Believe with assurance of faith, and you will love with assur- 
ance of love. In other words, believe perfectly, and you will love perfectly. 


LONG AFTER HEAVEN. 

“Tone after Heaven !—thy God is present there, unveiled in 
sloryv—God thy Father—God thy Savior—and God thine ever- 
lasting comfort ! | 

Long after heaven !—it is full of holiness. Sin has never sul- 
lied it! No manner of evil shall ever pollute it! All of its in- 
habitants are pure: the angels and the redeemed are without fault 
before the throne of God! 

Long afier heaven !—it is the rest that remaineth for the peo-- 
ple of God—and it shall remain to them as a rest forever! There 
pain and trouble and weariness are never felt! There sin and 
Satan and sorrow cannot enter! And there peace and prospe- 
rity continually abide! 

Long afier heaven !—it is the paradise of thy perfection in soul 
and body! ‘There shalt thou reach the manhood of thy being 
—regain once and forever the lost likeness of thy Creator—and 
hear again the voice of the Lord God walking with thee in the 
tenderness of his amazing love, and the plenitude of his ever- 
lasting friendship ! 

Long after heaven!—it is a glorious home! It is the house 
of the Lord Jehovah. The created home of thy Eternal Father 
—and the holy home of the Lord, is the only home of all pure 

and holy beings. It is the safe and happy home of all angels, 
and of thy brothers and sisters in the faith! It is the everlast- 
ing home of the whole family of the redeemed! There are they 
all gathered together in safety—there are they all joined together 
sont ae do they all “dwell” together in unity, and gO no 
out of “the house of the Lord for ever.’—Rev. J. Stevenson. 
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